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Do you remember 
Buming Spear's 


“Days of Slavery’ 
with its refrain 


‘Do youremember the days of slavery?" 


Do you then remember 
your history 
your identity 
as an Ethiopian, 
asa fice individual 
in primal Ethiopia 
days of slavery? 


in these 


Or do you then remember 


that all labour 
is forced labour 
that all labour 
is hard Inbour 
that then as now 
we all live in 


days of slavery? 


the empire 


(Latin im-, upon, over 
parare, to make ready, order 
(the enlarging 

of the bounds of 
Human Empire, 

to the effecting of 

all things possible 

(the endeavour to 
establish and extend 

the power and dominion 
of the human race itself 
over the universe 


F. Bacon 


days of slavery? 


“Rule Britannia’ 
with its refrain 
“Britons 
nevereverever 
shall be slaves” 
emphatic 
nevereverever 
Never? 


never ever? 
never ever ever? 


Not even in 


days of slavery? 


your roots, slave 


(Greek, slave 

a Slav 

a Slavonian captive) 
living in captivity 

in the house of bondage 
in the house of pain 
your identity 

your freedom 

your autonomy 
your creativity 

your gifts 

your uniqueness 
your difference 

your will 

your desire 

erased 


in 


days of slavery? 


that in chattel slavery 
the chattel, 
dispossessed, 
becomes 

a possession 
and 

belongs to 
the master 


ROOTS ANARCHY 
A Poem by John Moore 
LL 
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Morality, 


destroying our spontaneity, 
full. 


1 try to act on my whi 
others think of me .. 


Tt is truc that the concept of moral 
most important tools that the s 
ourselves from it. 


But suppose you're in a bad mood one day, 
You see an inoffensive but ugly old lady; her 
appearance irritates you, and your 
“spontaneous urges” impel you to knock her 
down and kick her in the face, Or suppose 
you have a ‘thing’ for little girls, so your 
"spontaneous urges" lead you to pick out a 
cute four-year-old, rip off her clothes, and 
Tape hier as she screams in terror. 


I would be willing to bet that there is not one 
anarchist reading this who would not be 
disgusted by such actions, or who would not 
try to prevent them if he saw them being 
carried out. Is this only a consequence of the 


moral conditioning that our society imposes 
on us? 


T argue that it is not. T Propose that there is a 
kind of natural “morality” (note the quotation 
marks), or a conception of faimess, that runs 
as a common thread through almost all 
cultures and tends to appear in them in some 
form or other, though it may often be 
submerged or modified by forces specific to a 
Particular culture. Perhaps this conception of 
faimess is biologically predisposed. At any 


Fate it can be summarised in the following 
Six Principles: 


2. PRINCIPLE OF SELF-DEFENCE AND 
RETALIATION: You can harm others in 
order to forestall harm with which 
tweaten you, or in retaliation for harm that 
they have already inflicted on you. 

3. ONE GOOD TURN DESERVES ANOTHER: If 
someone has done you a favour, you 
should be willing to do her or him a 
comparable favour if and when he or she 
should need one. 

4. The strong should have consideration for 
the weak. 

5. Do not lie. 

6. Abide faithfully by any promises or 
agreements that you make. 


le of examples of the ways in 
Principles often are submerged 
by cultural forces, among the Navajo, 
traditionally, it was considered “morally 
acceptable” to use deception when trading 
with anyone who was not a member of the 
tribe (WA Haviland’s Cultural 
Anthropology, 9th edition, p. 207), though 
this contravenes principles 1, 5, and 6; and in 
our society many people will reject the 
principle of retaliation: Because of industrial 
society’s imperative need for social order and 
because of the disruptive potential of 
personal retaliatory action, we are trained to 
Suppress our retaliatory impulses and leave 
any serious retaliation (called ‘justice’) to the 
legal system. 


In spite of such examples, I maintain that the 
Six Principles tend towards universality. But 
whether or not one accepts that the Six 
Principles are to any extent universal, I feel 
safe in assuming that almost all readers of 
this article will agree with the principles 
(with the possible exception of the principle 
of retaliation) in some shaper or other. Hence 


the Six Principles can serve as a basis for the 
present discussion, 
. 


I argue that the Six Principles should not be 
regarded as a moral code, for several reasons. 


FIRST: The principles are vague and can be 
interpreted in such widely varying ways that 
there will be no consistent agreement as to 
their application in concrete cases. For 
instance, if Smith insists on playing his radio 
so loud that it prevents Jones from sleeping, 
and if Jones smashes Smith's radio for him, is 
Jones's action unprovoked harm inflicted on 
Smith, or is it legitimate self-defence against 
harm that Smith is inflicting on Jones? On 
this question Smith and Jones are not likely 


guilt and fear of condemnation act as 


I want no constraints on my life; 1 want the o 
This means ... destroying all morality, 


cops in our heads, 


our wildness, our ability to live our lives to the 


ms, My spontaneous urges without caring what 


pening of all possibilities.. 


FERAL FAun's ‘Tite Cops IN Our Heans: Some THOUGHTS on 
ANARCHY AND MORALITY” N THE Quest FOR TIIE SPIRITUAL 


ity as conventionally understood is one of the 
ystem uses to control us, and we must liberate 


to agree! (All the same, there are limits to the 
interpretation of the Six Principles. I imagine 
it would be difficult to find anyone in any 
culture who would interpret the principles in 
such a way as to justify brutal physical abuse 


of unoffending old ladies or the rape of four: 
year-old girls.) 


SECOND: Most people will agree that it is 
sometimes ‘morally’ justifiable to make 
exceptions to the Six Principles. If your 
friend has destroyed logging equipment 
belonging to a large timber corporation, and 
if the police come around to ask you who did 
it, any green anarchist will agree that it is 
justifiable to lie and say, “I don’t know”. 


THIRD: The Six Principles have not generally 
been treated as if they possessed the force and 
rigidity of true moral laws. People often 
Violate the Six Principles even when there is 
no ‘moral’ justification for doing so. 
Moreover, as already noted, the mortal codes 
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MORALITY ,,. 


Ted Kaczynski discusses Principles 


Of 


society, and iis trie 
our society is relativ 
T would argue that our snein 
morality in sex, art, litaratura 
ele, is in large part actin 
tightening of contrals on hu 
the practical domain. 
like provide a harmless outlet for stl he 
impulses that would be dance“ tlhouy 
system if they took a more Practical 
und hedonistic satisfactions sy Oia. 
overindulgence in sex or food, « 
stimulating modem forms of entenis 
help people to forget the loss tn 
freedom. 


At any rate, it is clear that in any society 
some morality serves practical fimations Op. 
of these functions is that of forestall 
conflicts or making it possible to resi 
them without recourse to violen 
(According to Elizabeth Marshall Thane 
book The Harmless People. the Bushmen st 
South Africa own as private Property the 
right to gather food in specified areas of the 
veldt, and they respect these propery Tights 
strictly. It is easy to see how such rules can 
prevent conflicts over the use Of food 
resources). 


Since anarchists place a high value on 
personal liberty, they Presumably will want 
to keep morality to a minimum, even if this 
costs them something in personal safety or 
other practical advantages. It’s not my 
purpose here to try to determine where to 
strike the balance between freedom and the 
practical advantages if morality, but I do 


> det wa 

of pil societies requerily conic with“ al attention to a point has ofen 
and override the Six Principles. Rather than pe e ce eee s 
laws, the principles are only a kind of guide, the 246 

an expression of our more m 

that reminds us not to de 
we may Liter fools } 


onerous impulses 


to certain s 


‘in ite 


Ay human. beings 
be universal and may well be biologically should become more moral. What end is to 
predisposed, they should not be described as be served by morality? If the end is anything _ 
morality. ree human well-being then an ever 

. more sweeping and intensive mortality can 
Assuming that most anarchists will accept the only be counter-productive, since it is certain 
Six Principles, what the anarchist (or, at least, that the psychological cost of suppres 
the anarchist of individualist type) docs is ‘immoral’ impulses will eventually outweigh 
claim the right to interpret the principles for any advantages conferred by morality (i it 
himself in any concrete situation in which he does not do so already). In fact, it is clear 
is involved and decide for himself when to that, whatever excuses they may invent, the 
make exceptions to the principles, rather than real motive of the moralists is to satisfy some 
letting any authority make such decisions for psychological need of their own by imposing 
him. their morality on other people. Their drive 
However, when people interpret the Six '0Wards morality for improving the lit of the 


Principles for themselves, conflicts arise "UMAN race. 


because different individuals interpret the This aggressive morality has nothing to do 
principles differently. For this reason among with the Six Principles of faimess. It is 
others, practically all societies have evolved actually inconsistent with them. By trying to 
rules that restrict behaviour in more precise impose their morality on other 


People, 
ways than the Six Principles do. In other whether by force or through propaganda and 
words, whenever a number of 


people are training, the moralists are doing them 
together for an extended period of time, it is unprovoked harm in contravention of the first 
almost inevitable that some degree of of the Six Principles. One thinks of 19th. 
morality will develop. Only the hermit is century missionaries who made primitive 
compieiely free. people feel guilty about their sexual 
This is not an attempt to debunk the idea of Practicas, cr modem Leflsts who want 
anarchy, Even of there is no such thing as a V090 to ii bia 
society perfectly free of morality, still there is Morality often is antagonistic toward the Six 
a big difference between a society in which Principles in other ways as well. To take just 
the burden of morality is light and one in a few examples: 
which it is heavy. The pigmies of the African P a 
rainforest, as described by Colin Turnbull in TRS morality of modem nar haa 
his books The Forest People and Wayward forcibly This may not always be a violation 
Servants: The Two Worlds of the African se ihe Six Principles. In some cases a person 
Pigmies, provide an example of a society that may be driven towards suicide by some 
is not far from the anarchist ideal. Their rules temporary grief that he will soon get over, 
are few and flexible and allow a very and if you prevent him from killing himself 
generous measure of personal liberty. (Yet, he will thank you for it afterward. But there 
even though they have no cops, courts or are other cases in which a person has good 
prisons, their homicide rate is virtually zero fesson to commit suicide = 10 escape 
according to Tumbull). prolonged suiiscing, say; or because ka foime 
In contrast, in technologically advanced situations death may be the only altemative 
societies the social mechanism is complex that is consistent with an individual's dignity. 
and rigid, and can function only when human Under these circumstances, to Ren 
behaviour is closely regulated. Consequenily person fom committing suicide DA 
such societies require a far more restrictive serious cruelty and a violation of the fn} 
system of law and morality. (For present principle of fairness, (Compare Eii "i 
purposes we don't need to distinguish towards suicide among certain Es istok 
between law and morality. We will simply described by Giontran de Poncins in 
consider law as a particular kind of morality., Kabloona). ; 
which is not unreasonable, since in our In our society private property is not what it 
society it is widely regarded as immoral to is among the Bushmen - a simple device for 
break the law.) Old-fashioned people avoiding conflict over the use of resources. 
complain of moral looseness in modem Instead, it is a system whereby certain 
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EVOLUTI 


fairness as prop 


control over 
anisations arrogate coral er 
ns oF OFEA E resources that they use 


quenties of rea le. In this they 
af over other peor ciples 
enet, Pente the first and ai espoc 
centainly YO By requiring ity beige ts 
of Falmer mortality of our society 

oper a system 


that is clearly in conflict 
ix Principles. 


ected to kill or refrain 
e military i$ expected to to orders from 


pages id oh A 
pe wiling ier and judges are 
ye h 


n ifthe Iaw tells him to do 


send a man t0 prison less according 10 


Aven if the man is bla 
$0 She Principles. 

je Six Princip! p 
A im of morality oflen serves s see 
ae a would otherwise be the es 
i en of one's own will on other people. 
imposi K 
as ifa person said apes 

ing to prevent you from 
an Setneat or something else) just 
ane I personaily find it offensive 


ir jis will would be seen 
is seo Saat justification. But if 
a sans to have a moral basis for what he is 
ae if he says “I'm going to prevent you 
one having an abortion because it's 
we . then his attempt to impose his will 
femurs certain legitimacy, or at least tends 
to be treated with more respect than it wor 


international politics remains essentially 
power politics - that as Thomaa Hobbes 
observed, when there is no agreement 
among states, clubs are always trumps 


This is a neatly naked advocacy of 
Machiavellianism in international affairs, 
though at ts safe fo assume that the people 
responsible for the Ayer lve just quoted are 
finn adherents of conventional morality 
within the United States, For such people, 1 
suggest, conventional morality serves an a 
substitute for the Six Principles, As fon, a 
these people comply with conventional 
morality, they have a sense of pppu 
that enables them to disregard the principles 
of faimess without discomfort 


way in which momlity is 
ETA toward the Six Principles is that 
ften serves as an excuse 10r mienne 
a Joitation of persons who have violate 
heme code or the laws of a given sorely, 
In the United States, politicians promote na 
carcers by ‘gelling tough on aima ‘and 
advocating tanh genia ela ie we 
ve ken the Iaw. 
ai p e by being as ne 
Gefendants as the law allows te i heath z 
satisfies certain sadistic and al n 
i blic and allays the 
pon lass fear of social disorder. ify 
a has little to do with the Six Piela 
fairness. Many of the ‘criminals who ve 
subjected to harsh penaltiesmfor example, 
people convicted of possessing marinan 
have in no sense violated the Six Principles. 
But even where culprits have violated the Sh 
Principles their harsh treatment is mol 
not by a concem for fairness, or even for 


er limits to our desires 


iticians* tors 
ity, but by politicians’ and prosecute s 
onal ambitions or by the public's sadistic 
and punitive appetites. Morality merely 
provides the excuse. 


be if he made no moral claim. 

People who are strongly attached to the 
morality of their own society often are 
oblivious to the les of faimess. The 


Even on the eve of the 
industrial Revolution viol- 
ence was not regarded as 
the greatest of all evils, 
and certain other values-- 
personal liberty, for 
example--were felt to be 
more important. People 
prefered to see to their 
own defence and accept a 
fairly high level of viol- 
ence in society rather than 


risk any of their personal 
liberty. 


highly moral and Christian businessman John In sum, anyone who looks honestly at 
D Rockefeller used underhand methods to modem society will see that, for all its 
achieve success, as is admitted by Allan i 


asis on moral 
Nevins in his admiring biography of 


morality, it observes the 
Rockerfeller. Today, screwing people in one 
way or another is almost an inevitable part of 
any large-scale business enterprise. Wilful 
distortion of the truth, serious enough so that 
it amounts to lying, is in practice treated as 
acceptable behaviour among politicians and 


Joumalists, though most of them undoubtedly 
regard themselves as moral People. 


1 have before me a flyer sent out by a 


magazine called The National Interest. Init! 
find the following: 


Your task at hand is to defend our 
nation’s interests abroad, and rally 
‘Support at home for your efforts. 

You are not, of course, naive. You 
believe that, for better or worse, 


Principles of faimess very poorly indeed, 
Certainly less well than many primitive 
societies do. 


Allowing for various exceptions, the main 
Purpose that morality serves in modem 
Society is to facilitate the functioning of the 
technoindustrial system. Here's how it works: 


Our conception both of faimess and of 
morality is heavily influenced by self-interest. 
For example, I feel strongly and sincerely 
that it is perfectly fair for me to smash up the 
equipment of someone who is cutting down 
the forest. Yet part of the reason why I feel 
this way is that the continued existence of the 
forest serves my Personal needs, If I had no 
personal attachment to the forest | might feel 
differently. Similarly, most rich People 


Probably fect « 
protect Mein p 


metal, ind that laws Ube waya in 
Which they wee there property me ifar 
There can he no doubt that, however sinara 
these feelings may he, they are motivated 


Tnrjely hy self-interest 


People who occupy positions of power within 
the system have an interest in promoting the 
sceurily and expansion of the system. When 
these people perceive that certain moral ideas 
c! m or make it more secure, 
either from conscious self-interest or 
ecause their moral feelings arc influenced 
by self-interest, they apply pressure (a the 
media and to educators to ote these 
moral ideas Thun the requir reepect 
for property, and of orderly, docile, mile- 
following. co-operative behaviour, have 
become moral values in our society (even 
though these requirements can conflict with 
the principles of fairness) because they are 
necessary to the functioning of the system 
Similarly, harmony and equality between 
different races and ethnic groups is a moral 
value of our society because inter-racial and 
inter-ethnic conflict impede the functioning of 
the system. Equal treatment of all races and 
ethnic groups may be required by the 
principles of fairness, but this is not why it is 
a moral value of our society. It is a moral 
value of our society because it is good for the 
technoindustnal system. Traditional moral 
restraints on sexual behaviour have been 
relaxed because the people who have power 
sce that these restraints are not necessary io 
the functioning of the system and that 
maintaining them produces tensions and 
conflicts that are harmful to the system. 


Particularly instructive is the moral 
prohibition of violence in our society. (By 
“violence” I mean physical attacks on human 
beings or the application of physical force to” 
Muman beinps) Several hundred years ago, 
violence per se was not consideréd immoral 
in European society. In fact, under suitable 
conditions, it was admired. The most 
prestigious social class was the nobility, 
which was then a warrior caste. Even on the 
eve of the Industrial Revolution violence was 
not regarded as the greatest of all evils, and 
certain other values—personal; liberty, for 
example—were felt to be more important than 
the avoidance of violence. In America, well 
into the 19th century, public attitudes 
towards the ;police were negative, and police 
forces were kept weak and inefficient because 
it was felt that they were a threat to freedom. 
People preferred to sce to their own defence 
and accept a fairly high level of violence in 
society rather than risk any of their personal 
liberty. 


Since then, attitudes towards violence have 
changed dramatically. Today the media, the 
schools, and everyone who is committed to 
the system brainwash us to believe that 
Violence is the one thing above all others that 
we must never commit. (Of course, when the 
system finds it convenient to use violence— 
via the police or the military—for its own 
purposes, it can always find an excuse for 
doing so). 


I is sometimes claimed that the modem 
attitude towards violence is a result of the 
gentling influence of Christianity, but this 
claim is absurd. The period during which 
Christianity was most powerful in Europe, 
the Middle Ages, was a particularly violent 
epoch. It has been during the course of the 
Industrial Revolution and the ensuing 
technological changes that attitudes towards 
violence have been altered, and over the same 
span of time the influence of Christianity has 
been markedly weakened. Clearly it has not 


been Christianity that has changed attitudes 
towards violence, 


It is necessary for the functioning of modem 
industrial society that People should co- 
operate in a rigid, machine-like wa 


Y, obeying, 
rules, following orders and schedules, 
carrying out prescribed procedures. 


Consequently the system requires, above all, 
human docility and social order. Of all 
human behaviours, violence is the one most 
disruptive of social order, hence the one most 


-m 


MORALITY AND 
REVOLUTION 


Continued on p. 16 
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but in wage slavery 


tha waker 


saem 


a can chome 


Jong in 

an many masters 

an desired 

and call that freedom, 

m 

the da of slavery? 

Do you remember 

that 

om 


either slavery nor involuntary servitude, 


exerpt ana punishment for crime, 


wh 


hereof the party shall have 


zen duly convicted, 


shall exist in the United States, 


or 


any place subject tn their jurisdiction 


13th Amendment, US Constitution 


but 
the will to slavery or voluntary servitude 
shall exist 
in every place subject to jurisdiction 
(It is the people who enslave themselves, 
who cut their own throats: 
who having the choice 
of being vassals or freemen, 
reject their liberty, 
and submit to the yoke, 
who consent to their own evil, 
or rather procure it 


(Let us then conjecture .., 


how this obstinate desire of slavery 


in these 


remember r 
Do you Comte 


in the 


Do you remember 


has so far taken root, 
that it would seem 

at present 

the love itself of liberty 
‘were not so natural 


La Boetie, Discourse on Voluntary Servitude 
days of slavery? 


(tis incredible, 
how suddenly the people, 
the moment they are enslaved, 
fall into so profound a forgetfulness 
of their freedom, 
that it is not possible for them 
to rouse themselves up 
to regain it, 
serving so easily and willingly, 
that one who secs them 
might be tempted to say, 
that they had not lost their liberty. 
but their servitude 
It is true, 
at first, they serve by constraint, 
subdued by force; 
but those who come afterwards, 
having never seen liberty, 
and not knowing what it is, 
obey without regret, 
and do willingly 
that which their fathers 
did by constraint 
So itis, 
that when men are bom under the yoke, 
and afterwards brought up and 
educated in slavery, 
without looking forward, 
contenting themselves to live 
in the condition in which they were born, 
and thinking they have no right 
or other good but what they found at first, 
they look upon the state of their birth 
as their natural state 


La Boctie 
days of slavery? 


how Power 

uproots us 

and carries us away 

into captivity 
/captivation 
/deprivation 

exhausting 

decentring, 

unbalancing, 

entangling 

us 


in distractions and diversions 
in word-drunkenness and mind-wanderin; g 
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REMOF 15 Tse and will vay aeconding to loal 
Continued from p. conditions Thi at sill ths fiile to try bo 


_—____ 


| ous to the system, As the Industrial 
Futon penpressek, the powerful clases, 
ae sang. that violence was imoreasinply 
sal is i thoir interest, changed their 
de toward it, Because their influence 
a predominant in tlefermining, ae is 
printed by the press and taught in the s ol 
they gradually transformed the attitude ol f ie 
entire society, s0 Ihat today most middle-class 
people, and even the majonty of those who 
think themselves rebels against the system, 
believe that violence w the ultimate sin They 
imagine (hat their opposition to violence is 
the expression of a moral decision on their 
part, and in a sense it is, but t is based on a 
morality that is designed to serve the interests 
of the system and is instilled through 
propaganda. In fact, these people have simply 
been brainwashed 


. 


As | pointed out carlicr, any group of people 
is bound to develop some degree of morality, 
Given that a revolutionary movement will 
develop a morality of its own, we ‘ought 10 
ask what form that morality should take, 


‘The natural tendency will be to Prescribe for 
the revolutionary movement a morality that 
will be suitable for the kind of society that the 
revolutionaries hope will succeed the one 
they are trying to destroy. But 1 offer two 
Arguments against this, 


Firs, while revolutionaries may be able to 
destroy the existing society, 
able to control the develope 
society that will succeed 
evolution ofthe new societ 


they will not be 
ment of the new 
i, or guide the 
y's morality. The 


decile in advance the pew uw aedy’e morality 


Seek any attempt ta prescribe the new 
society's morality will dent te efforts tw 
emerce the new inotality, hone, probably 
fy the creation of new cece structures for 


emorcenient SUCH Tires Would he 
Hantamiount te a new Stite and, for 
wvwesprend effectiveness, would yequire 


technical intiastincture, so that We would 
soon find ourselves rghit hack inthe same old 


technoinihustrial servitude, only with new 
masters and a new ideology, 


at least arguable that 
disavow any att 


ity that is to prevail 


An exclusively 
Al is designed only 
the technoindustrigt 


revolutionary morality 
10 help them 
system 


th 
OWerthtow 


Undoubtedly mnst Fevolutionanes w 


their morality to canflict as Hilo ng ani 
wih the Six Principles of taimees nese 
is no getting around the Aa tha + 
Ruccessful revolution will violate the Six 
Principles, Elimination of ihe 
lechnoindustrial system will lead io a 


condition of social disorder, If this is no 
worse than what happened during the 
Russian Revolution, we will be very hacky. It 
is inescapable that many people will be hurt 
Physically or otherwise, or killed outright 
Some of these people (the present elite) will 
fully deserve what they get, but, Inevitably, 
many of those hurt will be, by anybody's 
standard, innocent victims. This is something 
that revolutionaries will have to accept if they 


FRIENDS OF TED KACZYNSKI 


Arrested in 1995 as the Unabomber, Amerika's 
anti-tech mail bombing campaign that left genet 
and others dead and injured, Ted was seni 


Most Wanted, and accused ofa 17 year-long 
tic engineers, cyberneticians, timber lobbyists 


Sacramento, California, in 1998, 


Ted is now held in Florence su 
everyone hi 


Context Be 


tenced to life without parole afler a farcical trial in 


permax, notorious across Amerika. Denied visits from nearly 


e wants to see, Ted’s only real contact with the Outside is by mail. His publisher, 
looks, used to cover Ted's mailing casts but his deal with them fell through, 


PLEASE MAKE YOUR DONATION 'T0 SUPPORT 
AN ANARCHIST POLITICAL PRISONER 


TED KACZYNSKI, 


A letter can cost as little as 36¢ 


P.0.B 8500, FLORENCE, CO 81226, USA 


LYDIA ECCLES, P.0.B 120494, BOSTON, MA 02112, USA 
GREEN ANARCHIST, RCM 1715, LONDON WCIN 3XX, UK 


Donations preferably in dollars and well-co 


“Friends of Ted Kaczynski’ 


should be by international money orders (IMO) and 


ncealed cash. Clearly mark your donation 
and leave any cheques ‘Payee’ blank. Donations straight to Ted 
quote his prisoner number, 04475-046. 
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human taccmjq whether the lechnomndustral S di 
"er will curvive ot will be destroyed? If hel 
mo grants this, then it foll e 

y low 
evolutionary Morality should he aie rab 
around one goal, It basio Princip| ee 
Mat wt in conducive tothe doen mt j 

detria il we become 
rani fyeter is right, ied phat rm 
MO system survive jg 

l er v wrong, A in things 
subordinate Principle will be that Whatever be a 
Lect the effectiveness of | = peal 

onary movement, and helps to kee wie 

t 
xed on the gorl of destroying the Een. is iig 
oli: the contrary is wrone Do ye 
ou remember 

WHat concrete rules ean be derived from iai dis 
hese general Principles is open to debate. But } 
Voller a few Mpgestions, which, sdatly ie 
are fairly obvious ones oe 


a) Ono should 
Fevalutionsrien 
Avoul unnec 


b) One must kee 
ont 


show lnyalty tn fell 
help them as needed, and 
SY conflict with them, 

n P one’s mouth shut 
information that 
revolutionary 


aw 


one's use of 
technoindustrial 
On Which it is 
Perfectly acce 


System and the technology 

based, except that it is 

tech Plable to use modem 

chnalogy for the purpose nf attacking the 

System. For example, one should not ure 

the Internet for One's personal satisfaction, 

t one can use it to spread revolutionary 
Ideas or orpanise revolutionary actions. 

4) Whenever doing so docs not conflict with 
the revolutionary goal of destroying the 
system, one sliould bend over backward to 
Observe the Six Principles of fairness, both 
in one's mal life and in on's 


revolutionary activities. One should make 
every eflort to avoid hurting unoffending 


wns, insofar ay such efforts do net 


le ol retaliauon with We 


one should repay favours generously; one 
should be prepared to sacrifice one’s 
personal interests, within reason, for the 
benefit of those who are weak, helpless or 
afflicted; one should never tell a lie or 
break a solemn promise except as justified 
for revolutionary reasons, (And [ maintain 
that lying is never advantageous from a 
revolutionary point of view except when 
the lie is of very restricted scope and 
applies only to a specific point of conflict 
with the system. For example, one can and 
should lie to the police when necessary to 
avoid amest for oneself or other 
revolutionaries.) 


Rule (d) is an ideal towards which to strive; 
few people will succeed in living up to it 
completely, But by observing the Six 
Principles as fully as they are able. 
revolutionaries will win the respect of 
nonrevolutionaries, will recruit better people 
to be revolutionaries, and will increase the 
self-respect of the revolutionary movement 
and strengthen its espirit de corps and its 
dedication to the common goal. 
` 


On this essay I've referred the reader to 
certain books for facts. Because I'm a 
prisoner, I do not have access to the books in 
question and I've had to rely on memory for 
the facts I've cited. It’s been many years 
since I've read these books, so errors of 
memory are possible and some of my 
statements may be inaccurate. | apologise for 
this, but under the circumstances, there isn't 
much 1 can do about it. 


a’ 
FOOTNOTES 


"A possible exception: Revolutionaries can 
put forward as a permanent moral law the 
Principle that all modem technology is 
evil. It may be questioned whether this will 
accomplish anything, but at least it is not a 
Principle that can lead us back into 

technoindustrial servitude, 

* I take it for granted that the 
technoindustrial system will be destroyed 
eventually-say within the next thousand 
years or so-since all human civilisations 
in the past have broken down sooner or 
later. So, stated more accurately, the issue 
is how soon the technoindustrial system, 
will be destroyed. If it lasts too long, then 
there will be nothing else left when it is 
gone. 
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30 do not forget 
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roads to freedom 
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roots recovery 


the recovery rf root, 


who are sensible of the weight of the yoke 
and cannot refrain from throwing it off, 
who can never become tame in subjection, 
but ... cannot help reflecting, 

on their natural privileges, and remembering 
their predecessors and former condition 
‘These are the men who 

having clear understandings, 

and sharp sighted wits, 

are not satisfied with the bulk of the people, 
in looking only where they 

but likewise take a view of 

What is before and behind them, 

and recall the memory of things past 

to compare with the present, 

and make a judgment of the future 


These men, 
Were liberty entirely lost and out of the world, 


Conceiving it, 

and finding it in their own minds, 

and charmed with its lovely image 

could never relish servi 

how finely soever it might be dressed up 
La Boetie 

‘These are 

the uncontrollables 

the men and women 

who 

create the impossible 

those for whom the 

thousand flowering 

micro-insurrections 

of everyday life 

are not enough, 

and whose projects 

aim to eradicate 

Power in all its forms 

and bum the productive forces 

in their quest 

to recover 

their roots 


days of slavery? 


that you are living in 

the world of living objects 

that you are a living object 

until you rebel 

and overthrow power and dominion 
that these are still 


days of slavery? 


